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which Jesus has with the woman is very 
skilfully directed to show the hindrance 
of material forms of thought in spiritual 
thinking. Full of tact as the approach 
of Jesus to the woman's prejudice is, the 
story makes it sufficiently obvious that 
as long as he converses in the plane of 
sensible objects like the well and water, 
he makes no advance into the spiritual 
field. When, however, he abruptly ap- 
peals to the woman's moral (or immoral) 
career, she is at once aroused. Even his 
marvelous words about the spiritual 
dwelling-place of God do not affect her so 
profoundly. It is as if the evangelist 
would have us infer that consistent as 
was the revelation of Jesus with the true 
philosophy of God's spiritual nature and 
the spiritual universe, the real entrance 
into the spiritual order is not through 
philosophy but through a moral awaken- 
ing. Therein, of course, the evangelist 
reproduces the heart of the teaching of 
Jesus as recorded in the synoptics. Once 
more as in the incident of Nicodemus, he 
reiterates the characteristic teaching of 
Jesus that the spiritual order is not to be 



entered through the gateway of formal 
religion, and the insistence of Paul that 
philosophy is as equally impossible. 
Only through the exercise of a profoundly 
moral faith can man pass from the world 
of the flesh into the world of the spirit. 

These anecdotes thus outline the 
fundamental conceptions which appear 
and reappear throughout the entire 
Gospel. The spiritual order is to be 
apprehended only by those who are 
morally sympathetic with its essential 
nature. Even those filled with the 
messianic expectation cannot approach 
it without abandoning all materialistic 
messianism even though it be as refined 
as that of the Pharisees. God himself is 
to be met only in the realm of spirit 
without the aid of a localized cult. The 
moral attitude of devotion and loyalty is 
indispensable. To those who thus are 
like children, the spiritual order of the 
Kingdom of God is always open. To all 
others it is closed. And in this fact lies 
the explanation of the bitter conflict into 
which the succeeding chapters trace 
Jesus' life. 



A STUDENT'S CONFESSION OF FAITH 
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I am a young man with my life 
before me. Why am I alive? What 
shall I live for ? Is there any meaning 
in life ? Why was I born ? Why at this 
particular time ? Is it all an accident of 
nature or is there some purpose in it ? 



These questions thrust themselves 
upon me for an answer. I do not want 
to live if my life is without any signifi- 
cance. I see no need of assuming for a 
moment that it is without significance. 
I see no need of assuming that the 
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universe is a blunderbuss of irrespon- 
sible forces and I an accident in it. I 
can see, on the other hand, how life 
may immediately become "worth while" 
and vitally meaningful, upon the as- 
sumption that there is a definite purpose 
in the universe and in me as a part of it. 
If I am to live with any zest, I find I 
must assume that I was born at a cer- 
tain time, of certain parents, in a certain 
nation, that I escaped the dangers of 
infancy and childhood, and received 
a certain education, that I am today 
possessed of certain faculties and powers 
— all for some definite purpose. 

Whose purpose? What purpose? 
Shall I not invent a purpose to suit my- 
self ? I cannot get any satisfaction out 
of the concept of a purposeful individual 
life, without assuming, likewise, purpose 
in the lives of all around me as well, and 
not only of this generation, but of all 
generations, and not only in persons but 
in all creation. There must be an ulti- 
mate purpose in the universe, and I must 
find the purpose of my life in relation- 
ship to the Supreme Purpose. 

Is this assumption impossible to a 
thinking man ? If I go to the biologist 
he tells me a wonderful story of evolu- 
tion, which, he says, has helped to pro- 
duce me. If I go to the sociologist he 
tells me a wonderful story of human 
development, which, he says, has helped 
to produce me. The historians, the 
scientists, the philosophers, all tell me of 
tremendous changes which have been 
taking place in this universe through 
the centuries, all assure me that all the 
universe reveals a process of develop- 
ment, an evolution from lower to higher, 
each level but a step in the staircase 
leading on upward. 



Why do I say upward? How do I 
know but that it is downward, sideward, 
or in a circle ? Does not " history repeat 
itself"? Perhaps the purpose of the 
universe is a backward purpose ? Sim- 
ply because I am the result of the process 
hitherto, have I any right in my pride to 
say that I am better than all who came 
before me ? Are there not those who say 
the world is growing constantly worse ? 

I cannot let this argument stand. 
My whole being, my manhood, my self- 
respect, revolts against it. History 
has never exactly repeated itself. There 
may be times and places where the pro- 
gress seems the wrong way, but I know 
it is the wrong way, though there have 
been undoubtedly great upward steps. 
And even the darkest periods of man's 
history have been times of preparation 
for new advances or the adjustment of 
the mass to the ideals of the few. 

But perhaps we have reached the 
goal of the purpose, the climax of evo- 
lution, and all from now on must be on 
the dead level or anticlimax. I cannot 
think it, while every year sees new dis- 
coveries, new inventions, new light, new 
convictions, and at the same time I see 
sick, suffering, sinful humanity strug- 
gling for what they call "Life." The 
best is yet to be and I have a part in 
the bringing of it! 

What is the ideal toward which the 
universe moves ? I do not know. And 
yet I must know, if I am with intelli- 
gence to fit my life into the scheme for 
producing it. Or are we as puppets to 
be moved in some great game of which 
we cannot know the meaning, like fish 
planted in a stream to be pulled out with 
hook and line, to do our part unmindful 
of the sport we make by biting? 
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Why, then, have we brains, if we 
were not meant to use them? All 
progress has come through those who 
used their brains to the best advantage, 
and we go backward when we act with- 
out our intellects. Yet with all the 
brains we have so far evolved we cannot 
demonstratively know what the ulti- 
mate purpose is. 

We must assume again. But not 
with careless rashness jump at some 
day-dream chimera. Cannot we let 
the final ideal wait for future minds to 
find? Suffice it now for us to know in 
what direction it is — in what direction 
we must go to make progress. 

Three ways I find before me. One is 
mechanical: Plot out curves to show the 
path of evolution in the past, then follow 
the curve on beyond our present attain- 
ment. For physical development this 
might do, but who shall choose in social, 
moral, intellectual fields what lines to 
follow ? 

The second way is intuitional: I find 
a concept already in my mind of "the 
ideal." I may follow that and make 
my life conform as closely as I can. 
And whenever I fail to be what I should 
be, because I could be, I feel condemned 
by my own better self. But where did 
I get this ideal, which seems to be so 
deep seated within me? Did my an- 
cestors have it also? They had their 
ideal, I alone have my ideal. Ideals 
change with race, place, and time. And 
the progress of the race has gone hand 
in hand with a progress in this inner 
ideal. The ideal has helped cause the 
progress and the progress thus made has 
caused a change in the ideal so that it 
called for more progress. This inner 
ideal, then, appears to be a voice by 



which individuals have been called on to 
fulfil their parts in the fulfilment of the 
purpose of the universe. I then, too, 
must follow where my ideal leads me 
and constantly struggle to be what it 
tells me I can be and therefore ought to 
be. The ideals of men's hearts must be 
the points by which to determine the 
curve of progress. 

The third method by which I am to 
discover the direction of future progress 
follows naturally. In the conflict of 
present day ideals, is there some norm, 
some one supreme ideal? Shall I be 
guilty of deliberately choosing an inferior 
ideal like some of those of the past? 
That certainly would be an unforgivable 
sin from the standpoint of the purpose. 
I must have the best, and only the best, 
the highest, else I become a stumbling- 
block. I would be failing before I 
began. I must search the world for the 
ideal which will best interpret to me 
the purpose of the universe. I have 
not done my best until I have tried 
to find the highest ideal ever known 
on earth. 

In my search to find this ideal ideal, 
I find myself driven to those who are 
called religious geniuses, no matter 
whether I seek in Asia, Africa, or Europe. 
And when I come to these geniuses, and 
ask them to describe the great purpose, 
they describe what they call God. And 
so sure were the people that these men 
were the very embodiment of the ideal 
of the purpose, that these geniuses were 
themselves called God frequently. But 
the geniuses always pointed away from 
themselves and said, "We are men of 
like passions with you; call not me 
'Lord, Lord' but do the will of him that 
sent me." 
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And so I studied these men's lives 
and words that I might find the highest 
and the best. There was one Moses 
in whose name a code of laws was pub- 
lished as embodying the ideal of God for 
men. Then I found one Paul who had 
tried to fulfil his life-purpose by obeying 
these laws, but who changed his ideal 
and wrote against trying to obey laws 
and pointed to one he called "Christ." 
So I turned to this one, and once I had 
found his opinion of what God wants of 
men as embodied in his own life as well 
as his words, it immediately gripped my 
heart and my will, so that nothing else 
could ever be my ideal. If then, I want 
to find out in what direction the purpose 
of the universe wants me and all man- 
kind to go, I go to none but Jesus, for 
he is to me the revelation of the purpose 
behind the universe — the revelation of 
God. 

I now have a basis for living which 
not only gives me the satisfaction that 
my life has its part in the great process 
of the ages, but also gives me a con- 
viction of the kind of purpose which is 
at work and the kind of ideal toward 
which we are moving. I am sure that 
all that happens to me, whether of sick- 
ness or health, grief or joy, poverty or 
wealth, so far as they are not due to my 
own negligence and sinfulness, is a part 
of the working of the purpose, and I 
glory in sickness, my grief becomes joy, 
and my poverty wealth, with the thought 
that by these means I am helping him 
to work out his will and aiding in the 
realization of his ideal. But these 
things were not in my control. There 
are, however, many things which are 
in my control which I know well are not 
helping realize that ideal. I have failed 



time and again to do my full part — yea, 
I have at times deliberately worked 
against the ideal. Was he so intent on 
his purpose that he would tread me 
down under his feet because I failed to 
be of service or was working against 
him ? Or is he so slack in working out 
his purpose that he will not notice my 
little failure? Shall I be crushed or 
neglected ? Or am I now so far behind 
where I ought to be, that he will not use 
me at all ? 

It was at this point that the revela- 
tion of Jesus' words and life helped me 
most. He assured me that God was 
no impersonal being; like a great rail- 
road corporation, or government system, 
which can take no notice of individuals 
except to use them as tools while they 
are handy and then discard or destroy 
them. No, God was, instead, a Father, 
and I his son, and I was not only an 
instrument in accomplishing his uni- 
versal purpose, but I myself was the 
object of that purpose, too. He was 
trying to make something out of me; 
and wants me to help him make some- 
thing out of all his other children. And 
to crush me for my failure is his own 
failure. If he lets me be anything less 
than the best I can, he fails. The pur- 
pose of the universe is a loving purpose- 
so intent upon helping me to be what I 
ought to be that no sacrifice is too great, 
no pain too severe — ah, the pain would 
be, not in the sacrifice, but in seeing me 
fail. And this great fact I saw, not 
alone in words of Jesus, although so 
strenuously did he preach it that it seems 
impossible the world should fail to catch 
the good news, but he lived and gave up 
his life as God's sacrifice, with his arms 
stretched out on the cross as God's mes- 
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sage to me, saying, "See how much I 
love you!" God is not only will but 
heart. 

By this revelation, then, we are 
saved from a meaningless life, from the 
driving of a cruel fate, from the agony 
of suffering in mind or body in the dark, 
from fear of sickness, death, or punish- 
ment, and from grieving over wasted or 
misspent years. And we know, too, 
that the end of evolution is not the pro- 
duction of one perfect "superman" 
such as Jesus was, the by-products to be 
discarded, but the bringing of all the 
children to the measure of the stature 
of the manhood of Christ Jesus. Here 
is a program which can challenge the 
best thought and effort of the best men 
of the world for years to come. His- 
tory is interesting. We can trace how 
the purpose has been unfolding through 
the ages and glorifying the heroes who 
have caught the vision and led in the 
march. Sociology is interesting. It 
helps us to understand how best to help 
raise the masses of humanity, but it 



pains our hearts to see how far they 
must be raised. But the future! Let 
us to work and make the future! 

If a man finds his end and accom- 
plishes it, is that the end of him ? When 
we reach the ideal of the kingdom of 
God which Jesus has interpreted to us, 
will evolution stop? Why ask the 
question? Is there not enough to be 
done to keep us busy? Why should 
we stop? All we know is: "It hath 
not yet appeared what we shall be; but 
we know we shall grow to be like him, 
for we shall have revealed to us more 
and more clearly what he is; and eye 
hath not seen, ear hath not heard, nor 
hath it entered into the heart of man to 
imagine the things which God hath 
prepared for them that love him." 

So I will daily look to him who said 
"Follow me," and I too go out to be a 
true son of my Father, in life and death, 
if need be, saying to all, " See how much 
we love you." My Father and I are 
one even as He said, "They in me as 
I in thee, that we all may be one." 



